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Following the renewed outbreak of 
violence in the border provinces of 
southern Thailand since 2004 the 


attention of academics, media, and 
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other governments in Southeast Asia, 
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generally focused on 
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By contrast, the role that history plays 
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in the perceptions of the militants and 
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the people in the region—in particular 
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historiography about the former Malay 
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sultanate of Patani in forming these 
silos aA Ny ca fa Baus lle $pShee Ca ged : perceptions—has received relatively 
little attention, or is discussed in an 

Coed ih es Si sla ge Gl Allah Cal Golam sh Olga st uncritical fashion. Yet it is hard to 
as Gay Gal IS OS pile Hehe Glad ke a laws slide : @* deny that the history of Patani is like a 
phantasm that is haunting the region. 
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The aim of this conference is 


therefore to critically evaluate 
historical writing about Patani and to 
assess the extent of its influence in 


southern Thailand and beyond. 
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Between Pattani and Aceh: 
Differences, Similarities and Media 
Roles in Both Conflict Areas 


International Conference, The Phantasm in Southern Thailand: 
Historical Writings on Patani and the Islamic World 
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The successful conflict resolution in Aceh, Indonesia in 2005 encourages the same will for 
the similar conflict in Pattani land, southern Thailand. One of these measurements efforts 
is the conflict negotiation that was held on September 20th, 2008 in Bogor, Indonesia." 
Following 29 years of war, which has claimed 15,000 lives, the Aceh territory have the 
first experiment with real, thought-out and peacefully negotiated autonomy in the region. 
And it should serve as a model for tackling insurgencies such as those in Southern Thai. 
The Helsinki agreement (MoU between Indonesian Government and Free Aceh 
Movement/Gerakan Aceh Merdeka or GAM) can be "a shining example” of peace- 
building and inspire Thailand to adopt a similar approach to the problems in its ethnic 
Malay-Muslim-dominated southern provinces or Pattani provinces.’ 

This issue raised critical questions among observers, policy makers and peacebuilding 
activists. Is the experience of Aceh peace-building can be adopted in Pattani? What are 
similarities and differences in both areas that influence the peace building? How is the role 
of local media in covering the conflict and peace-building process in both Islamic areas? 
This paper tries to explore it. 


1 Indonesia Hosts Talk on Southern Thailand Unrest, http://melayuonline.com/ind/news, 
accessed on October 10, 2009. 

2 The MoU was signed in triplicate in Helsinki, Finland on the 15 of August in the year 2005 
by Hamid Awaluddin, on behalf of the Government of the Republic of Indonesia and Malik 
Mahmud on behalf of the Free Aceh Movement and witnessed by Martti Ahtisaari, Former 
President of Finland, Chairman of the Board of Directors of the Crisis Management Initiative. 


Differences, Similarities and Media Roles in Pattani and Aceh 631 


Aceh-Pattani: Some Similarities 


Historically, Patani in Thailand has some similarities with Aceh, Indonesia. First, 
both are the independent and autonomous as Moslem country, called as Patani 
Darusalaam in southern Thailand and Nanggroe Aceh Darussalam in Western Indonesia. 
As well as Aceh, Patani is an independent trading state and a centre of Islamic scholarship 
in Southeast Asia. Secondly, most population of those countries is fanatic Moslems in 
running their religious services. Both areas also share a staunch Islamic faith. Aceh, once 
referred to as the "front porch of Mecca," is the Indonesian territory closest to the Arabian 
birthplace of Islam and has been renowned for its piety. As well as Aceh, Southern Thai's 
population is overwhelmingly (80 percent) Islamic. 

Muslims in Aceh and Pattani give primacy to their ethnic identity and view their life 
experience through the prism of their religion. Thus the ritual, mythic, 
experiential/emotional, ethical, legal, social, material, and political dimensions of life are 
all interpreted and perceived through the lens of ethnic identity. Ethnicity is mixed with 
religion, resulting in the formation of an ethnicized view of Islam. The majority of 
Muslims in southern Thailand speak Pattani Malay, or Jawi, and are not fluent in Thai, 
the official state language. Pattani Malay was the language of traditional, conservative 
Islamic learning, and it is still the language of education for Pattani Muslims. 

Third, both areas have huge nature resources and most of the populations feels like 
being invaded and advocate for an independence. Aceh is home to several types of 
rainforest, including lowland, swamp and coastal mangrove forests. A total of 4,130,000 
hectares were originally classified as forestland. The Indonesian government controls the 
net profit Aceh receives from its natural resources. As well as Aceh, Patani —areas with huge 
nature resources— has been political and economy- struggling to break free from Bangkok 
control, and both are using weapons or military approach in struggling for their goal. 

The 29 year-long conflict has created many internally displaced persons. According 
to some observers, the conflict in Aceh displaced more than 100,000 people. Most 
displaced ethnic Acehnese tend to remain in Aceh, while Javanese and other non-Acehnese 
tend to leave Aceh for neigh boring provinces. The Aceh conflict has been one of the 
longest running in Southeast Asia region. A memorandum of understanding between 
Indonesian Government and GAM signed on August 15, 2005, in Helsinki, Finland 
brought an end to the bloody armed conflict and impacted the whole country 
economically as well as politically. 

Aceh is a special territory (Daerah Istimewa) of Indonesia, located on the northern tip 
of the island of Sumatra. Its full name is Nanggrée Aceh Darussalam (NAD). Past spellings 
of its name include Azjeh and Achin. Aceh is well-known as the beginnings of Islam in 
Southeast Asia. When Marco Polo, a Venetian traveller passed by Sumatra on his way 
home from China in 1292, he found that Perlak (a part of Aceh area) was a Muslim town. 
The gravestone of Sultan Malikussalih, the first Muslim ruler of Samudra, has been found 
and is dated AH 696. This is the earliest clear evidence of a Muslim dynasty in the 


Indonesia-Malay area. * 


3 Wikipedia, Aceh, http://id.wikipedia.org/wiki/Aceh, accessed on October 18, 2009. 
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According to historians, Islam first entered the Indonesian archipelago, and possibly 
all of Southeast Asia, through Aceh sometime around the year 700. The first Islamic 
kingdom, Perlak, was established in the year 804. Much later, in the sixteenth and 
seventeenth centuries, the port of Aceh became entangled, along with the rest of what is 
now Indonesia, in European colonial powers’ competition for worldwide political and 
economic dominance.‘ 

Aceh is one of the most rebellious provinces in Indonesia and has long played a vital 
role in the country. After the nationalization of the Dutch East Indies Company in 1799, 
the Dutch controlled almost all of the territory that would later become Indonesia. When 
the Dutch attempted to conquer Aceh, the Acehnese resisted ferociously, beginning a long 
and bloody conflict. Under Dutch rule, the Acehnese were involved in various national 
and political movements, including various Islamic and anti-Dutch movements. 

Since the independence of Indonesia in 1945, a large number of Acehnese have 
manifested their intention to exercise the right of self-determination. In 1976, Teungku 
Hasan di Tiro founded the Sumatra National Liberation Front, later renamed the Free 
Aceh Movement, and declared the independence of Aceh. Responding to this movement, 
President Soeharto of Indonesia intensified the military campaign and imposed martial 
law in Aceh. 

From the beginning, the goals of GAM movement are to (1) Seek the independence 
of Aceh. (2) Work to gain favor with the United States and the international community 
to accept an independent Aceh. (3) Pledge to assist the United States in the war against 
terrorism in exchange for independence. The Free Aceh Movement used various methods 
to expel Indonesian military forces from Aceh, including arson, intimidation and 
abduction. At the same time, the Indonesian military and police continued to commit 
various human rights abuses against Acehnese civilians, forcing many Acehnese to leave 
their homes. 

Between 1970 and the early 2000s, the Indonesian government tried to put an end 
to the rebellion by utilizing various policies. President B.J. Habibie (1998-1999), 
promised to give greater autonomy to Aceh. President Abdurrahman Wahid (1999-2001) 
initiated peace talks with GAM. The next president, Megawati Soekarnoputri, granted a 
special autonomy status to the Aceh province in 2001 and continued negotiations with 
GAM. When the peace talks failed in 2003, the armed conflicts continue between 
Indonesian security forces and GAM. Both sides allege that the other has committed 
serious human rights abuses. 

The historical background of the conflict suggests that only through the creation of a 


new ceasefire and the negotiation of several substantive issues will peace prevail in the 
region. The above phenomenon leads to some conventions between Indonesia 
government and GAM, which result in Helsinki MOU, 2005. The conventions are also 
due to some social problems such as the tsunami and earthquake in 2004. The MOU 
comprises five sections: the Governing of Aceh (addresses political participation, the 


4 Askandar, Kamarulzaman, The Aceh Conflict and the Roles of the Civil Society, http://www. 
internal-displacement.org, accessed on October 10, 2009. 
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economy and the rule of law), Human Right, Amnesty, Security Arrangements, 
Establishment of Aceh Monitoring Mission.’ Southern Thailand community are now 
expecting the similar effort. Will it be possible? 

Pattani is located on the Malay Peninsula. The name Pattani is actually the Thai 
derivation of Patani (Jawi: 4x3); its original name means 'this beach’ in Patani Malay 
language. Pattani is one of the four provinces of Thailand where the majority of the 
population are Malay Muslim, making up 80 % of the population. They speak the Patani 
Malay language and are very similar in ethnicity and culture to the Malays of Kelantan, 
northern Malaysia.® 

Historically Pattani province was the centre of the semi-independent Malay Sultanate 
of Patani Darul Makrif or Darussalam, but paying tribute to the Thai kingdoms of 
Sukhothai and Ayutthaya. After Ayutthaya fell to the Burmese in 1767, the Sultanate of 
Patani gained full independence, but under King Rama I again came under Siam's 
control. In 1906, Siam annexed the Malay Muslim provinces of Nong Chik, Ra-ngae, 
Raman, Sai Buri, Yala, Yaring, which were parts of the independent Malay Muslim vassal 
state of Patani Darussalam. 

Yusuf noted, in 1909, Pattani was annexed by Siam/Thailand as part of the Anglo- 
Siamese Treaty of 1909 negotiated with the British Empire. According to this treaty, the 
British recognized Siam sovereignty over Pattani. In return, Siam gave up its territorial 
claim over Kelantan and recognized British control over the other Malay states of Kedah, 
Perak, and Perlis. After 1909, Siam embarked on a centralization policy, which led to the 
imposition of Thai administrative officials in the three deep southern Malay provinces. 
Most of these officials were Thai Buddhists and unfamiliar with the local language and 


Muslim culture, which led to social antagonism. According to the centralization policy, 
the former negara Patani state was divided into three provinces — Narathiwat, Pattani, 
and Yala — which now make up the three Malay Muslim majority provinces of the 
Southern Thai.’ 

The Pattani separatist movement was led by Tengku Mahmud Mahyuddin, a 
prominent Pattani leader and the son of the last Pattani kingdom. Armed separatist 
groups have been active there since the late 1960s, with particularly virulent violence in 
the late 1970s and early 1980s. The largest and most effective group of several operating 
then was PULO (Patani United Liberation Organisation), which called for an 
independent Islamic state. The movement is extremely violent, murdering members of the 
Buddhist minority, burning public schools, mining roads and ambushing military units. 
Muslims who cooperate with Thai authorities including Thai schooling are also 


5 Schulze, E. Kirsten, Mission Not so Impossible: The AMM and Transition from Conflict to Peace 
in Aceh, 2005-2006, RSIS-School of International Studies, Singapore, June 2007. 

6 Wikipedia, Pattani Province, htvp:// en.wikipedia.org/wiki/Pattani_Province, accessed on 
October 10, 2009. 

7 Yusuf, Imtiyaz, Ethnoreligious and Political Dimensions of the Southern Thailand Conflict, 
article in Pandya, Amit and Ellen Laipson, Jslam and Politics, Renewal and Resistance in the Muslim 
World, The Henry L. Stimson Center, Washington, DC, 2009. 
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considered fair game for attack. Violence has been steadily escalating since early 2004, 
exacerbated by the disastrously heavy-handed policies of Prime Minister Thaksin Shinawatra.* 

The separatist movement in Southern or in Aceh seeks to sever their region from the 
rest of the country, although official autonomy is an acceptable option. But different with 
Aceh situation, separatist groups in Pattani were fragmented. No single group has come 
out to claim leadership. The major groups active now include: National Revolutionary 
Front-Coordinate, the only active faction of BRN, first established in the early 1960s to 
fight for an independent Patani state; Pemuda, a separatist youth movement believed to be 
responsible for a large proportion of day-to-day sabotage, shooting and bombing attacks; 
Patani Islamic Mujahidin Group, established by Afghanistan veterans in 1995, 
committed to an independent Islamic state; and New PULO, established in 1995 the 
smallest of the active armed groups, is fighting for an independent state.’ 

Historically, the rise of more puritanical strains of Islam in Southern or in Aceh are often 
cited as contributing to the movements. But while Islamic consciousness and a sense of 
persecution and solidarity with fellow Muslims has grown over the last two decades, it 
would be a mistake to view the conflict as simply another manifestation of Islamic 
terrorism. In both areas, the violence is driven by some local issues, such us f the economic 
problems of poor society and ethnic discrimination. The problems in Southern Thai are the 
result of decades of economic neglect; lack of employment opportunities for local Muslims 
in the public and private sectors; the cultural insensitivity of the bureaucracy; and. the 
non-recognition of religious, linguistic, and cultural diversity within the Thai polity. 

In Thailand, as Yusuf noted, there are two groups of Muslims. One segment is 
integrated into general society and has peaceful relations with the state; while the other, 
which resides in the deep Southern, is at odds with the state and shows separatist 
tendencies. The multiethnic, Thai-speaking Muslims in the North and the un-integrated, 
mono-ethnic, Malay-speaking Muslims in the South interpret Islam differently. The 
former see themselves as a part of a Buddhist multi-religious country where Islam is a 
minority religion, while the latter view Islam as part of their ethno-linguistic identity in a 
region that was forcibly incorporated into Thailand.'® 


8 The current violence that has raised global attention includes: on 4 January 2004, involved 
carefully coordinated attacks in which militants raided an army arsenal, torched schools and police 
posts, and the following day, set off several bombs. On 28 April 2004, involved synchronised 
attacks on eleven police posts and army checkpoints across Pattani, Yala and Songkhla, and ended 
in a bloody showdown at the Krue Se Mosque when the Thai army gunned down 32 men inside. 
About 105 militants, one civilian and five members of the security forces were dead. On 25 
October 2004, began with a demonstration outside a police station and ended with the deaths of at 
least 85 Muslim men and boys, most from suffocation after arrest as a result of being stacked five 
and six deep in army trucks for transport to an army base. 

9 International Crisis Group, Southern Thailand, Insurgency not Jihad, Asia Report ICG, May, 
2005. 

10 Yusuf, Imtiyaz, Ethno-religious and Political Dimensions of the Southern Thailand Conflict, 
article in Pandya, Amit and Ellen Laipson, Islam and Politics, Renewal and Resistance in the 
Muslim World, The Henry L. Stimson Center, Washington, DC, 2009. Yusuf also noted: Islam in 
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Aceh-Pattani: Some Differencies 


Historically, the conflict in Indonesia and Thailand involved several sides. Indonesia, 
however, are welcome for international interference, while Thailand are in opposite. The 
actors can be differed into four. First actor is the local government. In Aceh, Indonesia 
government that is very welcome and accomodative toward those GAM and international 
organizations are very influential in determining the mediation process. Second actor is 
militant from both sides. Third actor is the separatists that consist of several sides and 
objectives. 

Fourth, international communities: the UN and non-UN organizations. These 
include the United Nations, the United States, Japan, and the Henry Dunant Center. 
They are dedicated to supporting the peace process; their interests are both economic and 
political in nature and are greatly influenced by the threat regional conflicts in Indonesia 
pose upon global security. There are also several non-governmental organizations that are 
involved in the conflict in Aceh. Such us Human Rights Watch, and the International 
Crisis Group (ICG), a multinational NGO that conducts field research to prevent and 
resolve deadly conflicts. Fifth, there are civil society groups working for human rights 
abuses advocacies."! 

The other difference between Aceh and Pattani, is that Indonesia's mainstream 
population is also predominantly Moslems (85 percent) while Thailand is a Buddhist 
kingdom. The southern Moslems see themselves as a religious (and ethnic/linguistic) 
minority while Aceh Moslems see themselves as a part of Indonesian Moslems. Driven by 
religious solidarity as a Moslem brotherhood the process of conflict transformation in 
Aceh has occurred faster than in Pattani. 


Thailand operates in three configurations defined by history and location: (1) The ethnicized, 
Malay-speaking Islam is practiced in the provinces of Narathiwat, Pattani, and Yala of the deep 
South. These southern Muslims make up about 44 percent of the total Thai Muslim population 
(which currently is between 5 and 7 million). (2) The integrated, ethnically Malay but Thai- 
speaking Islam is practiced in the province of Satun and in the upper South in Krabi, Nakorn Si 
Thammarat, Phangnga, Phuket, and Songkla. (3) The multiethnic Thai-speaking integrated Islam 
is practiced in the central Thai provinces of Bangkok and Ayudhaya and north and northeast 
Thailand. 

11 According to Askandar, civil society groups that are currently active in Aceh based on their 
primary focus areas include: (1) Peace-related activities — Aceh Civil Society Task Force; Institute 
for Peace and Human Security Studies, Aceh Working Group (an umbrella organization for NGOs 
focusing on peace for Acch in Jakarta). (2) Democracy and justice — Forum Rakyat (People’s 
Forum); Student solidarity movement for the people; Sentral Informasi Referendum Aceh (SIRA). 
(3) Human rights — Kontras; LBH Banda Aceh (Legal aid council of Banda Aceh); Koalisi NGO 
HAM Aceh (Coalition for Human Rights NGO). (4) Corruption and good governance — 
Solidaritas Masyarakat Anti Korupsi (SAMAK) (Anti corruption solidarity group); Aceh Damai 
Tanpa Korupsi (ADTK) (peace for Aceh without corruption). (5) Ulama -HUDA or Aceh Dayah 
ulama group; Majelis Permusyawaratan Ulama (MPU) (Ulama Council). (6) Media — 
Acehkita.com; Aceh Media Watch. 
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Finally, Aceh region was devastated by the 2004 tsunami disaster, losing some 
130,000 people and leading to a major inflow of humanitarian assistance. But in 
Southern, the tsunami had no catalyzing effect on that struggle. On the Aceh peace 
initiative Susilo Bambang Yudhoyono, President of Indonesia, said that the deadly 
tsunami which killed over 200,000 Acehnese in a matter of minutes and destroyed much 
of Aceh gave political impetus for a renewed peace process. On the second day after the 
tsunami, from Aceh, SBY called on the Free Aceh Movement to end the conflict and to 
work with the Indonesian government to help the people of Aceh. The GAM leadership 
abroad were initially reluctant, but eventually they agreed to sit down with my 
representatives in a series of meetings held in Helsinki.’ 

The essential event for Aceh conflict transformation is Aceh recovery post tsunami 
disaster. Aceh observer, Wiratmandinata concluded that there are four stages of conflict 
transformation in Aceh. 1976-2000 (Intractable Conflict/Protracted Social Conflict), 
2000-2004 (Pre-Peace Negotiation), January, 2005-August 15, 2005 (Peace-making and 
Peace Agreement Processes (Helsinki Peace Talks), August 16, 2005-Present (Peace 
Keeping and Peace-building of Post-Conflict Reconstruction and the Step of 
implementation).'* 

As well as Aceh, there are several explanations, for why violence has escalated in 
Southern Thai. The disbanding of key government institutions, and the fear and 
resentment created by arbitrary arrests and police brutality, compounded by government 
failure to provide justice to victims and families. Rapid social change has also contributed 
to insecurity and frustration in Malay Muslim communities and a feeling that their way of 
life, values and culture are threatened. Based on this picturizing, should there any huge 
natural disaster to enhance a permanent resolution in Pattani? 

Indonesia is in the process of strengthening its democratic structure. Although two 
presidents: Megawati Sukarnoputri and Susilo Bambang Yudhoyono still holds control 
over the military and most branches of the government, both are interested in the 
solidifying the democratization process throughout the entire country including Aceh. 
How is Thailand? Pasuk noted, the underlying ideology of the Thai state based on 
territorial integrity and the supremacy of Buddhism making the discussion of autonomy 
and the rights to self-determination for ethnic Malay Muslims in southern border 
provinces impossible even within the constitutional context. Ethnic Malay Muslims have 
come to believe that the change of government does not lead to an opportunity for new 
policies. The ethnic Malay Muslims still have no access to justice amidst ongoing abuses 
and impunity." 


12 Susilo Bambang Yudhoyono, Democracy, Reforms and Conflict Resolution: the Indonesian 
Experience, Presentation of Honorary Doctorate Degree in Political Science Thammasat University 
Bangkok, Thailand, 15 December 2005, http://www.indonesia-ottawa.org/information, accessed 
on October 10, 2009. 

13 Wiratmandinata, An Evolving Model for Conflict Transformation And Peace-building in Aceh, 
hetp://asiafoundation.org/resources/pdfs, accessed on October 10, 2009. 

14 Pasuk, Sunai, Conflicts in Southern Thailand, Attacks on Human Rights, Human Right Watch, 
Asia Division, Thailand, 2006. 
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In short, the difference and similarity between Aceh and Pattani historical and 
political condition can be described as follow: 


Differences and Similarities between Aceh-Pattani 


Subjects Aceh Pattani Result 
Major Religion Islam Islam Similar 
Goal of Movement Independence Independence Similar 
Mode of Movement Military Military Similar 
Historical Background Moslem Kingdom Moslem Kingdom Similar 
International Concern High Weak Different 
Militant Leadership Solid Fragmented. Different 
Specific Condition Tsunami Disaster Stable Different 
The Hole State Ethnic/Religion Majority Islam Buddhist Different 


Lesson Learned from Aceh 


In case of Aceh, there are several key decisions made by the Indonesian government 
that lead to a better global confidence for peace: (1) The signing of the Helsinki MoU; (3) 
Sustaining civilian supremacy as the political authority over the military; (4) Not 
restricting public and civil society participation with the exception of several minor cases 
of restriction. These decisions however vary in their progress. 

The arrangements emerging from the MoU can be grouped into three categories: the 
special autonomy arrangement, security arrangements and arrangements involving the 
legal, political, economic and social environment in Aceh. The Helsinki MoU formally 
involves international community in establishing and maintaining the interim 
government, with the United Nations as the lead actor. The process begins with trust 
building, demilitarisation, and continued with involving the civil society in formulating a 
political settlement. Learn from Aceh, Thai state should initiate political dialogue with 
Malay Muslims and work toward mutual recognition of the inherent ethno-religious and 
cultural diversity in Thai society. This will contribute to build an overall peace and 
religious pluralism and rise international attention. 

Historically, Aceh case can be a similar model for Pattani resolution. The similar 
model might include dialog approach to dicover socio-cultural condition of moslem 
Pattani, human rights resolution by involving international community whose position is 
neutral. These model requires a real recognition toward the existing local culture. While, 
the international community should change their perspective toward Pattani conflict. 
Matthew Wheeler stated, there some inappropriate perspective of international 
community such as US: the Southern Thai conflict is domestic in its causes and forms, the 
causes are historical and relate to poor governance, there is no significance, direct foreign 
involvement in the conflict.’ 


15 Wheeler, Matthew, US and Southern Thai Conflict, Public Seminar on Southern Violence and 
The Thai state, Faculty of Political Science, Thammasat University, Thailand, 2006. 
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Media Roles: Additional Note 


There is an exciting topic among the overall differences and similarities between 
Pattani and Aceh; the role of local media in covering the conflict times to times. As a 
journalist and academic in communication field, I would like to discuss briefly on how the 
role of the media in those two areas in covering and documenting the conflicts. 
Traditionally, media has three important roles during the conflict. First, media provide 
information for public around conflict area to raise the vigilance toward conflict impact. 
Secondly, media encourage the outsiders to do advocacy effort of the victims, and its 
resolutions. Thirdly, the media as part of the people in conflict describe the perception 
toward the trigger of the conflict. 

Ross Howard explained, there are several elements of media roles in conflict 
resolution: (1) Channelling communication, the news media is often the most important 
channel of communication that exists between sides in a conflict. Sometimes the media is 
used by one side to broadcast intimidating messages, but other times, the parties speak to 
each other through the media. (3) Educating: Journalism which explores each side’s 
particular difficulties, such as its politics or powerful interests can help educate the other 
side to avoid demands for simplistic and immediate solutions. (4) Correcting 
misperceptions: By reporting on the two sides’ misperceptions of each other, the media 
encourages disputing sides to revise their views and move closer to reducing conflict. 

(5) Making them human: Getting to know the other side, by putting real people in 
the story and describing how the issue affects them. (6) Face-saving, consensus-building: 
When two parties try to resolve a conflict they must calm the fears of their supporters. By 
reporting what they say, the media allows leaders in a conflict to conduct face-saving and 
consensus-building. (7) Solution-building: In a conflict, both sides must eventually 
present specific proposals to respond to grievances. On a daily basis, good reporting does 
this by asking the disputing parties for their solutions instead of just repeating their 
rhetoric of grievances. (8) Encouraging a balance of power: Conflicting groups, regardless 
of inequalities, have to believe they will be given attention if they meet the other side in 
negotiations. Good journalism encourages negotiation because the reporting is impartial 
and balanced. It gives attention to all sides.'® 

Generally, local and national media newsrooms in Thailand and Indonesia can not 
play all of their roles as Howard explained. Acehkita.com, a local media, is representing 
international willingness for human rights advocacy and resolution. While, many 
propaganda media existed for one side reporting which is in conflict. Conventional media 
such us radio, television and newspapers usually play a positive and informative role in 
society. However, there are many documented cases of media being manipulated by actors 
intent on instigating violent conflict. 

According to Sarah Jones, as the violence increased, domestic news media increased 
their coverage of the events in the Southern. The role which the Thai print media (both 
English and Thai) plays in society, one can say with relative confidence that print media is 
extremely important when trying to assess how Thais understand and view the conflict in 


16 Howard, Ross, Conflict Sensitive Journalism, International Media Support, Kenya, 2008. 
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the predominantly Malay-Muslim provinces.'” Researchs in Aceh which was conducted 
before Helsinki MoU show that the media less neutral, it tend to the government. It is 
similar with the main media in Thailand. 

Today the Thai and Indonesian media is considered to be one of the freest in Asia. 
According to the 2009 Freedom House survey, both countries are in the ten freest 
countries for news media in Asia.'® The print media is considered to be under less 
government supervision as compared to television and radio, since these two mediums are 
still government owned while newspapers are privately owned. Comparative researches 
which analyze the condition and the role of media in the two countries are needed 
urgently to seek the appropriate model for the resolution. Therefore, the researcher plans 
to conduct it. 
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